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Our presentation is a reflection on the status of education in the context of the so-called post-truth. The term designates a situation in which public opinion is formed rather according to the emotions and personal beliefs of individuals than by facts
, and became known especially after it was used to explain the difference between the polls and the result in the presidential elections in The United States in 2016 and the vote on Britain's exit from the European Union. Emotion-based views are not new, the strategy of circumventing deeds in establishing truth is older
, but only now does it turn out to be a characteristic of the age because ofconsequences magnitude and the fact that its disclosure does not invalidate its effects. In other words, people freely accept
 as truth a theory that they know the facts contradict. It is true that the reporting to these facts is not direct, but mediated by the press or other informative means, we speak of post-truth in situations such as the Moon landing of the American astronauts, the 9/11, in 2001, the effects of smoking on health, the reasons for invading Iraq in 2003, global warming, vaccines.
The avalanche of information conveyed or even invented by the press and social networks is one of the reasons why we form our opinions based on emotions, because reason is overcome by the quantity and diversity of information and then sensitivity chooses the sources that it credits. The old dispute between reason and feeling is now on a new ground. Modern society has been built with reason, feeling has remained in the private space, important for the individual, but most of the time as a weakness to be overcome or controlled. Laws and public space have been organized according to reason, and only so have the European peoples succeeded in overcoming the specifics of tradition in a universal pattern in which all individuals can be found. That's the way they all met, each with theirsensitiveness because they take emotion to the background. With psychoanalysis, science has discovered what religion and poetry have long known, that emotions and repudiated desires do not simply disappear, but develop in the depths of the psyche. This discovery has encouraged the expression of emotions since the second half of the 20th century, especially in the '70s. The welfare of the Western society has allowed everyone to manifest their emotions, and virtual reality has made it explode, almost any desire can become reality, even if only a virtual one. In classical modernity, reason and feelingcoexisted because of the clear separation between the public domain and the private domain, and reason prevailed in the public one.


Today, the mix of objective reality and virtual reality and the relativisation of public-private delimitation have led to a new meeting of the two faculties of the person. The stakes of this new confrontation are anthropological, and we believe that it will become more obvious with the development of artificial intelligence. Intelligence, of course, has limited capacity to process information, so it has developed several ways to filter it. A first filter is the nervous system itself, the information from analyzers to the brain is already filtered by 90%. Another filter is culture, one of its purposes has always been to get much from little, but significant. The selection is based on criteria whose choice expresses the complexity of the person and their relationship with the world. Along with these, emotions and feelings act as a third type of information filter, more precisely, depending on affectivity (sometimes referred to as "intuition"), we choose the sources of trust, from which we take information without further analysis.


A world in which facts and truth no longer matter, on the one hand, seems to thwart any educational approach, on the other hand, it seems to claim more than ever education if we do not want the force to re-become to the main criterion of organizing reality. In addition to the current challenge of the post-truth, there is still a challenge to the essence of education, to prepare young people for tomorrow's world departing from the knowledge and values ​​of today's world or, in other words, to strike a balance between the law that applies to the educated ones and the freedom that leads them. The way education responded to these challenges can suggest the answer to today's challenge.


Affirming values ​​such as Truth, Goodness and Beauty is just one part of the answer because education to provide a content for these concepts. What is true, good and beautiful differed from one epoch to another. For example, at certain times and in certain societies, it was correct to maintain the social strata one was born in, and attempts to change them were considered antisocial; in other periods and societies, justice is achieved when society assures someone’s integration according to their own desires and skills, not by the social or material status of the parents. The other part of the solution comes from the actual activity of educators, through which concrete people give meaning to the stated values.


This challenge inherent in education is about the character of being in the making of the person; peopleare freedom, but in order to manifest it, they need discernment, and this is formed by instruction, that is, by the constraint of some rules. Inevitably, today's adults choose the methods of instruction that form tomorrow's adult discernment, educators choose their methods according to the values ​​and criteria of today's culture, and the criteria and values ​​of tomorrow's world are determined by the discernment of tomorrow's people. 

Education has ensured continuity between today and tomorrow through the link between the acquisition of knowledge and the formation of skills and character, a defining feature of education. In 1979, in Postmodern Condition
 Jean-François Lyotard announced the breakdown of this link when he predicted that education would turn from formative to à-la-carte one, from a process of discernment, into an access the necessary information, according to the needs of the moment, and discernment will be simplified because the only criterion will be efficiency. As early as 1979, Lyotard said that higher education would adapt to society's requirements and provide courses to broaden the political, ethical and cultural horizons of society members, or even training courses, in short, aà-la-carteknowledge. In the postmodern era, information is accessible to almost anyone, so the main challenge facing higher education is not the desolation of a course that repeats what has been written in books now readily accessible,
 but its transformation into a service provider, according to the demand of the current society, not that of tomorrow.


Wars and revolutions have shown us that today's world cannot predict the problems of tomorrow's world, and even less cannot find solutions to them, only tomorrow's people can do it. How will it formeducation guided by the criterion of today's efficiency, not based on freedom and the formation of discernment?

N. N. Taleb described in his Black Swan
 his opacity to novelty and our obstinacy to treat the future as a resumption of the past. The Black Swan is a metaphor for a very unlikely event, but with major consequences, an event that we could have known theoretically, but which we ignore because our general concept of world and life (Weltanschauung) differs from reality. This conception is, in fact, a kind of narrative that finds a meaning for all situations and happenings of an individual or a community. Normally, it builds upon experimentation of situations and events
 and is, of course, vulnerable to new situations or occurrences or that we have forgotten. But when this conception is made up of principles derived from the theories, there is an increased risk of inappropriateness with the real world, and unexpected events with major consequences appear.

Between theory and the general image of the world and life,there is an old link, at least since the Greeks, theoria comes from the theōrós, which means a spectator, and the verb to see can be considered a synonymous of to understand. 
The connection between the understanding of the world and the image we have about it was also found in the Bororo Indians. Prior to the contact with the Europeans, they used to live in a village centered around the place reserved for ritual dances, divided by two imaginary axes, according to the tribe's cosmology. The social and economic life of the tribe was based on this organization where the village was a small representation of the Cosmos. European missionaries altered their settlement, sorting huts along a "street", according to the European model. Missing the social organization as a representation of their myths, the natives lost their identity and, at first, they quickly became Christians, taking over the "myths" of the missionaries, then believed in nothing.


The link continues today, Paul Johnson
 believes that the modern world began with the experiment that validated the Theory of Relativity in 1919. Everyone cared about it, even if they had recently emerged from a world war. The experiment has changed the conception of the universe, it has moved from the Newtonian universe (the one that favored Enlightenment and the nation) to the Relativist one. Einstein had only said about the movement that it is relative (there is no absolute movement because there is neither space, nor absolute time), but all have become relative, including the boundary between good and evil.


Of course, these ideas had long been envisioned by philosophers like Nietzsche, but they remained important only to those with philosophical concerns; in society, they spread after the image of the universe changed.


The image of the universe is given by a great story, eventually confirmed by a vast experiment, but spreads only if it integrates everyday experiences; that is why we shall stop a moment on the sensations of the young, the type of stimuli that generate their sensations. Most of the things they come into contact with are artificial, manufactured. Nature has become just an element of excursion decoration and even the texture of the urban world has changed over the last 30-40 years. The ruggedness of the stone and lime, the roughness of hemp and the softness of the velvet were replaced by the indifferent smoothness of the plastic in the walls or floors, furniture, automobiles and electronic devices. The senses were domesticated, standardized, only the images expanded and diversified.


In the everyday experience of social relationships and deeds, we find the same diversification. Standards have been diluted by nuances and customizations, definitions have become irrelevant due to a large number of exceptions; rules have become obsolete because of complicated procedures to ultimately be valid for only a few individuals.


The individual, more precisely theirneed for authenticity, is the social reality that transformed the relativity of space and time into the relativity of social standards and norms. Individuals have always existed, but their identity was entirely subordinate to the collective. Individuals broke away from Nature and even Society to discover themselves. The occidental people today, whobegan to assert their authenticity, got lost. According to Charles Taylor,
this would be the incoherence of neutral liberalism: good life is pursued, but any discussion of what this good life might mean is avoided. We got here after a long road of at least two hundred years. It began as an infinitely open searching journey for authenticity, but it ended up in what seems to be a dead-end, individualism, a situation of no return. This state is a difficult one as individuals cannot see how to go on, and it is also a state that generates three anguishes: isolation, primacy of instrumental reason, and depersonalization. After individuals detached themselves from the biological dependence and the moral horizons, which seemed liberation, it proved to be isolation; In the absence of great goals, individualswoke up alone in an indifferent world. A world that has nothing sacred is one in which everything can be subject to calculation, to which a person can only report by instrumentalizingit, the long-term consequence of which is the destruction of nature and the transformation of individual life. A world in which the functioning of society is assured by a huge bureaucratic apparatus in front of which the state is powerless, for which individuals are only atoms, in which the more depersonalized they are, the more integrated. Education seems helpless and unnecessary in such a world, yet comfortable, but without prospects and consuming itself. Here, post-truth may seem a solution, not a problem. The credibility of a parallel world and the replacement of discernment with emotional choices can provide reasons for hope in a world where future means a present multiplied by the price of self-devouring.


Emotions and sensitiveness play a very important role in education, at any age, but especially at the beginning, when the personality of the future adult begins to form. Teacher communicates to pupil well-known truths, which are new only for the pupil. The formation of personality and the image of the world depend on the joy, sadness, or indifference with which these truths are revealed. The teacher enjoys child's fresh gaze, theiramazement generated by the discovery of the world, the joyful curiosity and promises to the world, revealing itself as a miracle, a world of nature (with trees and mountains, meteorites, dragonflies, pigeons and leopards) a world of society (with families, countries, religions and soccer teams with the poor and the rich), a manufactured world (with buildings, planes and telephones), a world made by humans (with love and betrayal, with poetry, selfishness, envy, forgiveness). Here, the parallel post-truth world is instituted not by the intervention of emotion, but by its amputation. Children are deprived of the discoverable world when encouraged to discover their "world" as they see it, and are encouraged to give up the world instead of discovering it. By doing so, it is actually abandoned to natural impulses (psychic and biological), it is pushed to an uncertainty whose pain later they will be aware of. Education that encourages children "to be what they are", not what society wants them to be, is in contradiction with human’s own definition and they ignore that people are essentially social beings, they ignore that people are something that becomes and what they become legitimately is dependent on both their potentials and on the society in which they live, only plants and animals develop almost exclusively by updating a biological pattern of the species.

The parallel world of post-truth refers, though, to a world adopted by adults. I shall illustrate it by describing an image that circulated on social networks during the immigrants' crisis of 2015 and 2016; Europe and Islam were presented in three images in three periods. Islam was represented in all three moments by the same crowd, with a hostile attitude, while Europe was represented by achievements of culture and science. The composition, rudimentary in conception and realization, was very much liked on the Internet, with an inexplicable popularity for me.

Much of the press, television and social networks had presented apocalyptic information and scenarios about the wave of immigrants, and emotions generated by them resonated with that image and set the following story: Islam is a hostile and reluctant crowd that jeopardizes the development of scientific and cultural life in Europe. It is not hard to imagine a response in which Islam is represented by a timeless Arabic or Iranian scholar or Indian surrounded by books, and Europe with images of corpses from the two world wars or the Holocaust or of the colonial repression. I believe that no European today identifies with that history and considers it wrong to be judged by it, even though the images are "proving" it. In such situations, images prove nothing, they only say a fragment of truth and use the emotional echo to proclaim the fragment as a whole truth.

If education is the making of the person in freedom, emotion-based post-truth is the opposite of it, because it eliminates the gap between stimulus and adhesion, that interval in which our discernment is manifested. How can you find it in a world where the becoming of the individual has been abandoned in favour of what it is already, in which the anxiety of isolation, instrumentalization and depersonalization is anesthetized by speed and consumption?

Of course, the solution will not be an operational programme or a procedure so detailed that the teacher be a tool of application. The first attitude is the avoidance of extremes, whether it is the rejection of modernity in the name of a revolutionary tradition or a utopia, or whether it means assuming unconditionally the actual version of modernity. The gains of modernity can be preserved precisely if we discover and avoid excesses if we pay attention to what contributes to the achievement of the person. Even if the Great Chain of Being is no longer credited, we feel the need to be part of a wider order, that is why it is important to be in touch with nature, that is why respecting nature as something that exceeds us and not just as a material resource, it is one of the directions to follow. We live in a world increasingly dominated by the laws of the economy that instrumentalize everything, for which people are a resource, education itself is guided by the law of economic efficiency, but humansare not a resource for something, they are apurpose in themselves and they cannot be happy if material well-being dehumanizes them. Isolation towards which people are pushedby the demands of social efficiency can be overcome by cultivating compassion and the sense of belonging. School should be a part of the young people's dialogue with the community they are part of and which they are also called upon to form. Involving a student in dialogue is not just about ensuring material conditions or representatives in the school management, but listening to the unspoken interpellations they bring to society. How to offer the future generations reasons to live and hope in an age ofposts (postmodernity, post-truth) in a world where you cannot return, in which one can neither go on nor stay? What vision of the future should they give to the young who, on the one hand, are too credulous, because they are driven by emotions, on the other hand, they are painfully aware and do not believe anything because they saw that any discourse can be false? From this still agreeable endpoint in which Nature consumes and becomes superficial to self-loss, people can only come out if they consent to the infinitethey carry, if they choose to relate to Nature as a sister in Creation, older and bigger (grande, not aînée), if they relate to themselves so that death and the otherbe, each,a world beyond, in other words, if after the innocent trust and the naïve wonder of tradition have been consumed in favor modern efficiency, they regain the astonishment that sees even the most miserable beings and events an expression of the miraculous existence. All this is found in the Christian anthropological model, but it would be unrealistic to believe in the generalization of Theology studies and in the general assumption of this spiritual pattern. The solution may come from the use of emotions to cultivate a profound sense of belongingto a community, not to achieve superficial adhesions;it may come from connecting the individual's concerns for one's own body and comfort, Bioethics and Ecology with responsibility for the only available world over which the human beings were made masters and for which they are responsible. There are no recipes for how to do this, there are only examples.
� https://en.oxforddictionaries.com/definition/post-truth.


� There is a term that identifies the creation of ignorance with cultural means to conceal the truth, agnotology (v. R. N. Proctor, L. Schiebinger (ed.), Agnotology, SUP, Sandford, 2008).


� Ideology replaces truth in totalitarian societies as well; here, people accept it due to the force it is imposed by, not because of a personal choice. Francoise Thom shows in Limba de lemn(Humanitas, București, 1993) the way a totalitarian state can impose an alternative reality with the help of the speech (ed. fr.: La langue du bois, Julliard, 1987).


� Jean-François Lyotard, Condiția postmodernă, Humanitas, București 1993.


�After almost 40 years since the first edition of Postmodern Condition, Lyotard’s opinion is confirmed. It showed that in teaching, even the higher one, the link professor-student cannot be replaced. The former is not a mere dictaphone, but an entrepreneur, an educator. Both students and pupils need to be trained while facing an avalanche of information.


� Nassim Nicholas Taleb, Lebăda neagră – impactul foarte puțin probabilului, Curtea Veche, București, 2010.


�What made formal learning beginning with the scholastics was to offer an ancillary status to an area that prefers the particular to universal, the effect being that less attention is paid to experience and age (too many particularities accumulated) than those who hold the title of doctor [ ...] This could be true in classical Physics, but not in complex areas; it has killed a lot of patients in the history of medicine, especially before the birth of clinical medicine, and causes a lot of damage in the social field, especially now. Taleb, p. 345.


�Examples of such events are the Reformation, the First World War, the 2008 financial crisis. After they happened, many explanatory theories have appeared, but these occur after events (if they appear before and are taken into account, we do not have a Black Swan, but a known, predictable event).


�Mircea Eliade, Jurnal - II - p. 236, (5 august 1976).


� Paul Johnson,  O istorie a lumii moderne, Humanitas, București, 2015, p. 7.


� Charles Taylor, Etica autenticității, Idea Design & Print, 2006, Cluj-Napoca.
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